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gress in a multitude of instances, and it is our 
most earnest desire to labour diligently to pro- 
mote it, and to obtain the co-operat.ion'of all who 
have it at heart like ourselves. 



Otm attention has been called to a letter in the 
Freeman's Journal, from the Rev. R. C. Kelsh, 
who appears to be a Roman Catholic clergyman, 
in the diocese of Meath. Part of the letter is as 
follows : — 

"Dear Sir, — will you allow me the favour of com- 
plaining through yoar paper, of a gross outrage practised 
of late on my Catholic friends in this neighbourhoood, in 
the repeated transmission to them through the Post-office, 
Of publications highly offensive to their religious feelings. 

I need scarcely say, that I allude 

particularly to the Catholic Layman 

It is idle for these mistaken men to imagine that they 
will gain converts to their cause, from our intellectual, 
upright.and religious people, by their foul, filthy effusions." 

Mr. Kelsh also accuses us of " unnecessary 
insult ! !" We think our readers will scarcely 
sympathize either with Mr. Kelsh's epithets or 
irritation. 

If Mr. Kelsh would write to ourselves, and 
explain to us what " outrage" we have com- 
mitted, or what " insult" we have offered, or 
wherein we have been " filthy," he would do 
ns a kindness. 

If we have, in any point, mistaken the doctrine 
of the Church of Rome, our pages are at Mr. 
Kelsh's service to correct omr mistake. If we 
have advanced arguments that can be shown to 
be unsound, our pages are at his service to show 
it. We tell him that our paper is read by a vast 
number of Roman Catholics. If he thinks they 
have been set wrong by what they read in our 
pages, we offer him the same opportunity of 
Setting them right ; would not this he the most 
likely way of accomplishing the object ? 



©cm»poitlien«. 
ON PURGATORY. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir— Before I undertake the discussion of any other 
subject, permit me to offer a few words in reply to your 
remarks on the second part of my letter, published in 
the Catholic Layman, of December, 1852. The only 
point to which I wish to direct attention, is the extract 
from Origen, which I quoted in support of the doctrine 
of purgatory, and which, in my opinion, has not been, 
in the slightest degree, rendered nugatory by the fact, 
that some of the writings of this great man have been 
justly condemned by the Church. I am not aware that 
the homily from which I quoted has ever been con- 
demned by any Council, Pope, or other legitimate 
authority, and when I shall have been informed that 
such has been the case, I will most willingly give up 
Origen; but till I shall be furnished with this" informa- 
tion, I will hold the doctrine set forth in the extract, as 
the doctrine of the Catholic Church in the third cen- 
tury ; particularly, as I find this same doctrine unequi- 
Tocally set forth and supported by the concurrent tes- 
timony of other distinguished Fathers, who, if not co- 
temporary, were immediately subsequent to Origen. 

St. Epiphanius, who wrote about the year 368, ex- 
presses his admiration of the rite which directs the 
names of the dead to be mentioned in our prayers, and 
•ays— "the prayers which are offered for the dead, are 
profitable to them, though they may not blot out all 
their sins." Again, he says — " We make men- 
tion, both of the saints and of sinners ; of sinners that 
we may supplicate God for mercy on them, but of the 
saints, both Fathers, Patriarchs, Prophets. Apostles, 
Evangelists, &c., that we may honour the Lord Jesus 
Christ in a particular manner." — Epiphan, Boer. 75 sec 
7, T.i., page 911. 

He further maintains, in sec. 8, page 912, " that the 
Church has this doctrine traditionally from Christ." 

St. Augustine, who was ordained priest, in 390, in- 
culates the same doctrine. He first proves from (Matt. 
Hi- 32), that some sins may be forgiven in the world to 
come, for, "otherwise," Bays he, "it would not have 
been truly said of some, that their sins would neither 
be forgiven in this world, nor in the world to come, 
unless some sins, though not remitted in this world, 

were remitted in the world to come" Aug. Lib. 21, de 

Civit Dei, cap. 24. 

He next says — " When sacrifices of the altar, or alms, 
are offered for all the faithful departed, for the truly 

food they are acts of thanksgiving ; for those not very 
ad, they are propitiations ; for those very bad, although 



they afford no helps to the dead, they are, in some sort, a 
consolation to the living. But to those to whom they 
are profitable, they are either a full remission, or by 
them their punishment is rendered more tolerable" — 
Enchiridion, cap. 109, 110. 

I might produce many other respectable witnesses 
from the fourth century, but the two I have produced 
are, I think, beyond exception ; and from the quota- 
tions I have given, it is manifest, first, that the ancients 
did mention the saints, the Virgin Mary, the apostles, 
martyrs, &c., not to pray for them, as if they thought 
they needed their prayers, but to give honour to Christ, 
whose saints, &c, they are. Secondly. That they men- 
tioned all those departed in the Christian and Catholic 
faith, entreating God .to have mercy on them, through 
the saints, &c., whom they named along with them : and 
hence it is plain they offered these prayers, believing in 
a middle state of purgation or suffering of the souls of 
penitent Christians. "This tradition of the Fathers 
the universal church observis,"says St. Augustine, Serm. 
172, de Verb. apos. sec. 2. 

In these dicussions I cannot be persuaded that any 
party can claim an exclusive privilege, excepting so far 
as he may be entitled to such, either by the validity of 
his arguments, or the character of his testimonies ; nor 
do I imagine, from my connection with your paper, 
that such would be attempted. Upon this principle 
then, I claim the right of quoting, in support of my 
views, from Origen's comment on Jeremiah, aright too 
which I consider-1 am as fully entitled, as you could 
be, when you quoted from the same comment, in page 
110, col. 3, October, 1852. 

I remain, Sir, yours sincerely, 

Edmond Poweb. 
Mullinavat, April Alh, 1853. 

The first thing we have here to do is to defend ourselves 
from the charge of inconsistency in quoting Origen 
ourselves, and yet rejecting his authority when he was 
brought forward as a witness by Mr. Power ; and our 
defence consists in a simple explanation of the principles 
on which we appeal to the testimony of the Fathers. 
We do not believe that we are bound to assent to every- 
thing that is contained in any work of an ancient Father, 
even though that work be not condemned by any Pope 
or Council. When we quote Origen we do so merely 
to ascertain what were the sentiments of Origen on 
such a subject ; but, then, there is a further question — 
Were the sentiments of Origen approved of by the 
Catholic Church of his day — that is to say, by the 
majority of Christians of his time ? And, again, there 
is an appeal from their doctrine to that of their prede- 
cessors, and, above all, to the statements of our Lord 
himself and of his apostles. We did quote Origen's 
testimony to the sufficiency of Scripture ; but, then, 
we gave quotations enough'from other Fathers to show 
that this, at least, was not one of Origen's heresies ; 
and we do not think Mr. Power will say that this is a 
subject on which Origen's views were ever held heretical. 
We objected to Origen's testimony in favour of Purga- 
gatory — not on account of erroneous views of his on ir- 
relevant subjects, but because it was on this very 
subject of the state of the soul after death that Origen 
was decidedly and particularly heretical, and because 
the passage quoted by Mr. Power is acknowledged, by 
i learned Roman Catholics, to be one embodying Origen's 
! heretical views. In fact, Origen believed that all future 
j torments were only purgatorial and temporary; and, 
in the excess of his charity, he supposed that even , 
i the devil himself, after a sufficient amount of suffering, i 
would be purified enough to resume his place among the ! 
angels of God. It is easy, then, to produce passages, in : 
which Origen speaks of the sufferings to be endured by 
sinners after death as temporary ; but it will be seen j 
that this is very different from the Roman Catholic doc- . 
trine of a Purgatory where torments are endured by the j 
souls of the justified after their departure from this 
world. | 

In proof of our assertion, that the passage quoted by 
Mr. Power from Origen is heretical, we need only refer to 
the note of the Benedictine editors on the passage — viz., 
" Not only in this place, but in a multitude of others, 
Origen establishes a Purgatory ; but in his own way — 
that is to say, that no other fire or punishments torture 
souIb but those that are Purgatorial or temporary.'" — 
Vol. iii., p. 232. We suppose we shall not be asked for : 
formal proof that this doctrine is heretical, but the . 
reader who requires the authority of Popes and Councils ■ 
will bear in mind that Origen was condemned by the 
Synods of Alexandria and of Cyprus, by Pope Anas- I 
tasius, and by the fifth General Council held at Constan- j 
tinople in the Pontificate of Pope Vigilius. | 

And as to what the Fathers taught, as to this parti- 
cular doctrine of the purifying influence of the torments I 
of another world, will best appear from the evidence of 
Epiphanius and Augustine, which we select from that of 
other Fathers, that it may be Been how Mr. Power's 
three witnesses agree with each other. 

St. Augustine says (Lib. de Hares, c. xliii— Ed. 
Bened. t. viii., p. 10)—" What Catholic Christian, 
learned or unlearned, does not vehemently abhor that 
Purgatory of sins which Origen speaks of— namely, 
the doctrine that those who have finished this life in 
scandalous crimes, and sacrileges, and impieties, the 



greatest possible nay, that the devil himself and bis 

angels shall, after a very long time indeed, be purged 
and liberated, and restored to the kingdom of God and 
to light .... Concerning which vain impiety 
I have disputed diligently in the books on the city of 
God, against the philosophers from whom Origea 
learned these notions." 

What Epiphanius thought of Origen may be learned from 
his second book on heresies, where the 64th section (a 
very long one) is devoted to an examination of some of 
the errors of Origen, and where such epithets are ap- 
plied to him and his doctrines that we can guess how 
the good father would have shuddered could he have 
known in what company he would be placed by Mr. 
Power. At present we refer to Epiphanius's letter to 
John, bishop of Jerusalem* (works, vol. ii., p. 314, 
Paris, 1622) in which, after calling Origen the father of 
Arius, and the root of other heresies, he goes on — 
" And this, too, which he maintains, I know not 
whether to grieve or laugh at ; for this excellent teacher, 
Origen, dares to teach that the Devil will again be what 
he was once, and will return to the same dignity, and 
will ascend the kingdom pf heaven. O shocking! Who 
can be so senseless and so foolish as to believe that John 
the Baptist, and Peter, and John the Apostle, and Isaiah, 
and Jeremiah, and the rest of the prophets shall be co- 
heirs with the Devil in the kingdom of God ?" 

We think we have said enough to show that Origen's 
notions on the subject of Purgatorial torment cannot be 
safely followed. And we mightnow reasonably-refuse to 
go further ; for it will be remembered that our controversy 
with W. C. Search and Mr. Power, arose out of a discus- 
sion of the question, Did the Fathers of the first three cen- 
turies know anything about Purgatory ? When every 
attempt has failed to produce a mention of Purgatory 
from any orthodox writer of the first three centuries, 
we may be satisfied that the doctrine of Purgatory was 
not received by tradition from the Apostles. It becomes, 
then, a matter of mere historical curiosity whether the 
belief in it arose in the Church in the fourth or in soma 
succeeding century. We are content, however, to enter 
into this discussion as far as it relates to the fourth cen- 
tury, and shall prove that Purgatory was no part of the 
doctrine of the Church in that age. In particular we 
shall prove that St. Epiphanius and St. Augustine 
counted no such belief among their articles of faith, and 
we shall prove it from the very passages to which Mr. 
Power has referred. We have so much to say on this 
subject that we shall make the sentiments of St. Ephi- 
phanius and St. Augustine, about Purgatory, the subject 
of a separate article in our next number. 

THE SEVEN SACRAMENTS. 
We resume our examination of the seven sacraments 
of the Church of Rome, in reply to the letter of "J.B,' 
in our March number. 

We beg to remind our readers that a sacrament can 
only be instituted by appointing and commanding the 
form and matter of the sacrament. The question whe- 
ther Christ instituted a sacrament is, therefore, in fact 
only a question whether Christ appointed the form and 
matter of it— that is, the words to be said and the thing 
to be used. 

CONFIRMATION. 

Our correspondent mentions Matt. xix. 13-15, as 
being applied by individual Roman Catholics to prove 
that the sacrament of confirmation, as now held by the 
Church of Rome, was instituted by Christ. Those 
words are — " Then were little children presented to 
him, that he should impose hands on them and pray, 
and the disciples rebuked them. But Jesus said. 
Suffer little children, and forbid them not to come to 
me, for the kingdom of heaven is for such. And when 
be imposed hands on them, he departed from them." 
Our correspondent adds, "see also Acts viiii. 14, 15, 
16, and 17." 

What, then, is the " form and matter" of the sacra- 
ment of confirmation, as now held in the Church of 
Rome ? And do these passages of Scripture prove that 
Christ instituted that form and matter ? 

What, then, is the ' ' matter" of the modern Roman sa- 
crament of confirmation ? The Catechism of the Coun- 
cil of Trent answers, " The matter of confirmation is 
chrism" (that is, a kind of ointment, made of olive oil and 
balsam). Without this " matter" the Roman sacrament 
cannot exist at all. Now, is there any proof, in the pas- 
sages above referred to,' that Christ or his apostles ever 
used chrism ? Clearly not ; and, therefore, there is BO 
proof that Christ or his apostles ever made the sacra- 
ment at all. Protestants believe that the laying on of 
hands is an aposlolic institution ; but the Church of 
Rome says that it is no sacrament without the tue of 
chrism. Is not the question about the sacrament of eon- 
firmation a question whether Christ appointed chrism ? 
and where is the proof that he did ? 

This " form" of the sacrament of confirmation is 
stated, by the same Catechism of the Council of Treat, 
to consist in these words — " 1 sign thee with thesiga 
of the cross, and I confirm thee with the chrism of sal- 

* As we nare had occasion to quote this letter, it may interest flaar 
readers to knovr some of the circumstances which gave occasion to it. 
We add ' hem in a separate article (aee page 60*, not wishing to Jnwx 
up two subjects iu the same article. 
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ration, in the name of the Father, and of the Son, and 
of the Holy Ghost." Sid Christ or his apostles use 
these words ? If not, they made no sacrament of con- 
firmation, according to the Church of Rome. Eo the 
passages prove that Christ instituted these words ? if 
not, they prove no sacrament. Many most learned 
Boman Catholics have confessed that Christ never ap- 
pointed either the matter or form of this sacrament, as 
now held in their Church. 

BOLT ORDERS. 

Matt. x. 7 — "And going, preach, saying, the king- 
dom of heaven is at hand." See also Acts vi. 6, and 
ziii. 3. 

These words of our Saviour express only a commission 
to preach the Gospel; they do not institute a sacra- 
ment. 

All Roman Catholics say that our Saviour did not 
institute a sacrament of orders until his last supper ; 
the above words were spoken by Him nearly two years 
before. These words, therefore, prove that a Divine com- 
mission to preach may be given without instituting a 
tacrament of orders. 

The " matter" of the sacrament, according to the 
Council of Trent, is handing to the person ordained a 
chalice with consecrated wine, and a paten with con- 
secrated bread. Is there any proof from Scripture that 
our Saviour appointed the pateu to be so handed, as the 
" matter" of ordaining ? We have certain proof that the 
clergy of the early Church were not ordained by any 
such form; and how, then, can we say that "matter" was 
instituted by Christ ? If that "matter" was not used, 
thers was no sacrament in orders, according to the 
Church of Rome. 

The "form" of this sacrament is declared, by the 
Catechism of the Council of Trent, to consist in these 
•words — " Receive the power of offering sacrifice," &c. 
Without these words the Church of Rome holds that the 
sacrament of orders cannot be made. If any one will 
show us proof that Christ appointed these words, to be 
used in conferring orders, we may then believe that he 
instituted the Roman sacrament of orders. 

We acknowledge that Christ instituted a ministry, 
and gave a Divine commission, which still continues in 
the Church ; but the Church of Rome says that this 
institution is no sacrament without the use of the words 
— "Receive the form of offering sacrifice." Without 
those words the sacrament cannot be. Now, it is noto- 
rious that no such words were used in ordaining for 
ages after Christ; we, therefore, acknowledge Holy 
Orders as an institution of Christ, but not as a sacra- 
ment instituted by him. 

EXTREME CNCTION. 

Of this we have spoken before ; there is less reason 
to dwell on it here, which our space does not permit. 
The only passages even referred to for it (Matt. x. 
6, and James v. 14, 15), so evidently refer to the healing 
of the body, and so expressly promise that healing, i 
that we are at a loss to understand how any one can 
suppose that these passages could be intended to in- ! 
stitute a sacrament which was to be understood only 
in case " of approaching dissolution." 



ON THE SACRIFICE OF THE MASS. 

TO THE EDITOR OP THE CATHOLIC LAYMAN. 

Sir — As it is possible that many members of the 
Church of Rome may never have read or considered 
the original documents in which the doctrine of their 
church, regarding "the sacrifice of the mass," is set 
forth, I have thought-it desirable to put together some 
extracts relating to it, taken from the most authentic 
Roman Catholic formularies, and to subjoin some ob- 
servations upon them, in order that Roman Catholics 
may be fully aware of the teaching of their church on 
this head, and of the consequences to which it leads. 

I. The doctrine of the Church of Romeonthe" Sacri- 
fice of the mass," as set forth by the Council of Trent, 
is this :— ( Vid. Catechism, by decree of the Holy Coun- 
cil of Trent, published by command of Pope Pius V. 
Rome, printed at the Propaganda Press. SuperiorUM 
PERMISSU, 1839) — 

'• We, therefore, confess that the Sacrifice of the Mass 
is, and ought to be, considered, one and the same sacri- 
fice with that of the crossf^roa the victim is one and 
the same, Christ our Lord, who offered himself once 
only a bloody sacrifice on the altar of the cross. This 
being the casethe pastor will teach with absolute certainty 
that the holy sacrifice of the mass is a truly propitia- 
tory sacrifice, by which God is appeased and ren- 
dered propitious to us. If, therefore, with pure hearts, 
a lively faith, and an inward sorrow for our transgres- 
sions, we immolate and offer this most holy victim 
we shall, no doubt, obtain mercy," &c, &c. (pp. 246-7.) 

Again (Council of Trent, Session xxii., ch. 1, 2, and 
canon 3, also Creed of Pius IV.), the doctrine is thus 
authoritatively set forth" — Christ having celebrated the 
ancient passover, which the multitude of the children 
ft Israel immolated in memory of their departure out 
at* Egypt, He instituted the new passover — to wit, 
nssnely, that himself should be immolated, under 
visible signs, by the Church through thr priests, in mem- 
osy, *c And inasmuch as. in this Divine saarifice which 



is performed in the mass, that same Christ is contained 
and immolated in a bloodless manner, who once offered 
himself in a bloody manner on the cross, the holy synod 
teaches that this sacrifice is truly propitiatory; Jbr 
the victim is one and the same, the same now offering, 
by the ministry of priests, who then offered himself 
on the cross, the manner alone of offering being different." 
Therefore, saith the canon, " If any one shall say that 
the sacrifice of the mass is only a sacrifice of praise and 
thanksgiving, but not a propitiatory sacrifice ; or that 
it avails him only that receiveth ; and that it ought not 
to be offered for the living and the dead for sins, satisfac- 
tions, and other necessities; let him be anathema" — 
accursed ! 

2. This is the doctrine of the Church of Rome, based 
(as we have seen) upon a special, and formal, and autho- 
ritative decree of that church, in synod assembled, re- j 
garding this awful subject. It follows, of course, una- j 
voidably, upon a doctrine previously propounded, the | 
doctrine of transabstantiation. The church had there 
taught by decree (Vid. Cat. of Pius V., ib. pp. 208,214, ; 
219, 225, 243-4 : and Council Trident, Sess. xiii. ch. ; 
4, and Can. 1, 2 : and the Creed of Pius IV.), that " in i 
the Eucharist, that which before consecration was bread 
and wine, is, after consecration, really oik/substantially, 
the body and blood of our Lord;" that "it is the con- 
version of the bread in the true body of our Lord;" 
that the real body of Christ, the same that was born 
of the Virgin, and sits at the right hand of the Father 
in heaven, is contained in this sacrament , andthatT how- j 
ever remote from, and alien to, the senses it may seem, 
no substance of the elements remains in the sa- ' 
crament ; the substance of bread and wine is so changed 
into the body and blood of our Lord, that the sub- 
stance of bread and wine altogether ceases to 
exist :" " after consecration the substance of bread and 
wine does not remain in the sacrament :" and 
that, therefore, " the worship of Latria (worship of 
highest order), "which is due to the true God, in to 
be offered ro this most holy sacrament ;" and that '* if any 
one shall deny the same, let him be anathema," or ac- 
cursed ! i 

Having decreed this as its doctrine regarding the 
nature of the sacrament, the offering of such a sacrament 
must, unavoidably, become a "sacrifice" — a sacrifice 
of the host (" hostia") or victim— that victim being 
Christ Himself. 

There cannot be two opinions, then, regarding what 
the authoritative teaching of the Roman Church, since 
the Tridentine council, upon this subject is. That 
Church teaches, that the sacrament of the Eucharist is the 
sacrificing of a propitiatory victim for the sins o/Mo living ' 
and of the dead, every time it is celebrated ; that the 
very body and blood created by consecration of 
the elements — the same that -was born into the world 
of the Virgin Mary — are then "immolated;" and 
that the sacrificer is the officiating Priest. 

3. Now. my object in publishing this statement from '■ 
the Catechism, Creed, Councils, and Canons of the Tri- j 
dentine Church at Rome is, that these who are de- 
signedly kept in ignorance regarding what the very doc- 
trines of that Church are, may accurately know the truth, 
and thereby be in a position to follow my arguments 
and observations upon them, -and judge for themselves 
as to the unavoidable consequences to which those doc- 
trines lead. 

First, let us simply regard the terms in which this 
doctrine is embodied. 

It is stated that the sacrament of the Eucharist is the 
sacrificial offering of the human body of Chiist — " the 
same that was born of the Virgin" — " the same that 
was offered on the cross." — Vid. Catec, ibid. p. 205, 
246. 

Now, if this defines this holy sacrament, it must 
also define what it was at the time of its institution by 
our Blessed Lord himself. And then, speaking of what 
took place on that occasion, we ought to say and be- 
lieve that Christ offered up himself before he offered 
himself; that Jie sacrificed {immolated) himself, all the 
white being alive; and, moreover, while alive, in that 
sacrifice, ate himself! For Cardinal Bellarmine (De 
Missa.lib. i. c. 2,) plainly states — " In a true sacrifice it 
is requisite that which is offered unto God be destroyed." 
_(Vid. Bp. Beveridge, Art. xxxi.) 

And next, from the wording of the doctrine thus de- 
fined by the Church of Rome, let us proceed to com- 
pare the doctrine as thus intended to be set forth, with 
the unequivocal teaching of the word of God upon the 
subject which is thus daringly handled : — 

The Tridentine doctrine is — " that having celebrated 
the ancient Passover, which the multitude of the child- 
ren of Israel immolated in memory of their departure 
out of Egypt, He (Christ) instituted the new Passover, 
to wit, namely, that Himself should be immolated 
through the; priests." {Vide Trident Counc. supra.) 
By which one tiring only can be intended to be stated, 
namely, that as the children of Israel ' ' slew, immo- 
lated, destroyed" the lamb in the Passover, so, in 
like manner, is Christ (the host, or victim) tlain, immo- 
lated, and destroyed, by the officiating priest, every time the 
sacrifice of the mass is offered! The doctrine, as stated 
■ in the words of the Trent Catechism, Creed, and Canons 
of the Council, cannot, I think, bear any other con*. 



strnction ; and, if that construction be not nonsense, it 
it appears to me to be rery like blasphemy. 

This same decree of the Tridentine Council on " tha 
sacrifice of the mass," asserts, that in the nost "Christ 
himself is immolated, under visible signs, by the priettn" 
which, if it does not deny that our Blessed Lord 
was " the priest" as well as the victim, when he shed 
his precious blood, once for all, on Calvary, assert* 
that the officiating priest is Christ; for it states (Catech. 

p. 246 7), that "the priest is one and the same" (who 

offers up the host) as Christ our Lord," (who offered up 
himself). If this be not nonsense, I fear it is blasphemy.; 
and yet the priest who says that in the eucharist he has 
made Christ hisGod by transubstantiation, must also affirm* 
as his Church teaches him, that when he offers the matt 
he (Me priest) sacrifices him again ! But Christ, is not 
only our only victim for the forgiveness of sins, but he 
is also our only High Priest "for ever according to the 
order of Melchisedech," capable of offering that victim. 
Will any one dare to say that »* any sense he offers 
Him in sacrifice? Do the Romish priests, indeed, de- 
sire to "crucify the Son of man afresh I" 

But even this, shocking as it appears, is not the most 
fearful of the consequences to which the Tridentine 
Church is committed by its canons, creed, and cate- 
chism, already rehearsed, on the doctrine of the sacri- 
fice of the mass. 

That doctrine is, that ecery lime the mass is celebrated^ 
afresh propitiatory sacrifice " for the remission of sins" 
is offered ; that " it is a perpetual sacrifice, by which our 
sins maybe expiated" (Catec. Pius V., p. 244), "by 
which the bloody sacrifice once offered on the cross may 
be renewed."— Ibid. In short, that every time the mass 
is offered, Christ is offered also " for the remission of 
sins!" 

How thoroughly subversive this is. of the doctrine of 
the Cross, and how totally it is contradicted, in conse- 
quence, by the plain and repeated statements of the 
Word of God, we need scarcely point out to those who 
have free access to that standard of truth. 

The Word of God teaches that Christ suffered "once," 
" only once."— (Heb. ix. 12), "Christ beingcome a High 
Priest of good things, not by the blood of goats and 
calves, but by his own blood, He entered in once 
(f Qairal, once for all and for ever) into the holy place, 
having obtained eternal redemption for us (atuviav M 
rpiaatv) a propitiatorr/ offering for ever and ever I" 

Again, the Word of God states (Ibid v. 25, 26), " nor 
yet that He should offer himself often {ovh woXXaKit.) 
not more than once ; not again and again, as in the mass), 
for then must He often have suffered : but now once 
(a»vr£. „nce /or all) in the end of the world hath H« 
appeared, to put away sin by <Ax*> •»>«&» of Him- 
self!" 

Again, it is clearly stated, by the same unerring 
authority, as if the prophetic mind foresaw the future 
heresy of Rome (Ibid ch. x. 11, 12, 14)— " Fvery 
high priest standeth daily ministering, and offering 
oftentimes the same sacrifice, which can never take away 
sins ; but this Man, after he had offered one sacrifice 
for sins for ever, sat down on the right hand of God 1" 
Every one must perceive the direct denial which these 
declarations of God's Word receive from the Tridentine 
dogmas. The Tridentine dogma is, that " the sacrifice 
of Christ on the Cross is daily renewed in the mass, for 
I Me remission of sins of the living and the dead." The 
Word of God says — " Now, where remission of sin is, 
', there is no more ottering for sin." Now, in the mass 
there is "an offering for sin" made again and again 
continually ; therefore, the offering for sin upon the cross 
was imperfect and insufficient I* 

I challenge the Church of Rome to prove, first, that 
the doctrine of the sacrifice of the mass, as Btated above, 
is not the authoritative teaching of that community ; 
1 and, secondly, as compared with the Word of God, that 
it is not what it was asserted 300 years ago to be, a 
I "blasphemous fable and dangerous deceit."— Art. of 
Ch. of Eng. xxxi. 

4. And now, before I dismiss this subject, it will be 

a relief and satisfaction every way to the reader, to 

know what the teaching of the true Catholic Church, 

regarding the great mystery of the Eucharist, is. It is 

thus stated by one of her confessors and martyrs, 

Bishop Ridley, who was burned alive at Oxford, on the 

16th October, 1555, in these words—" The controversie, 

no doubt, which at this day troubleth the Church, is not 

whether the holy sacrament of the body and bloud of 

Christ is no better than a peece of common bread or no; 

i or whether the Lord's table is no more to be regarded 

I than the table of any earthly man, or no ; or whether 

I it be a bare sign or figure of Christ and nothing else, or 

no ; for all do graunt that St. Paule's words do require 

* " Whosoever shall seeke any other sacrifice propitiatory for sinne 
maketh the sacrifice of Christ of no validttie, force, or efflcacie. Forif 
it bee sufficient to remit sinnes, what need is there of any other ? For 
the necessitie of another argueth and declareth this to be insufficient. 
Almightle God, grant that we may truly leane on this one sacrifice of 
Chxiste ; and that wee to him may again repay our sacrifice of thanks- 
girinff, or praise, of confessing of His name, of true amendment, or 
repentance, of mercifulness towards our neighbours, and of all other 
good words of charitie I For by such sacrifice* wee shall deolare 
ourselves neither ungrateful to God, nor altogether unworthy of this 
holy sacrtece of Christ."— Archbishop Cranmer's Explication, given at 
Qxforu before heauffend. 



